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THE LIFE OF OUR VENERABLE FATHER 
MOSES OF THE CARPATHIANS 


Wuose Memory THE Hoty CHURCH CELEBRATES ON JULY 26TH 


Our unclean enemy, the devil, wages war par- 
ticularly upon the impure man who is beset by the 
passion of fornication, that the man who is thus 
benighted may not look to God in all his works; 
for only those who are pure of heart shall see God. 
This field of battle also saw the struggles of our 
venerable father Moses of the Carpathians, who 
utterly vanquished the power of the unclean foe, 
leaving us in his own life an example of such a vic- 
tory. 

The venerable Moses was a native of the 
Carpathian Mountains. He was greatly loved by 
the right-believing and holy passion-bearer Prince 
Boris, whom he served in company with his brother 
George, who was slain by the River Alta during the 
battle between Boris and Svyatopolk. The biessed 
Moses, who alone escaped this battle alive, went to 
the city of Kiev, to Predislava, the sister of Yaroslav, 
and there hid from Svyatopolk, praying earnestly 
to God, until that ungodly prince was vanquished 
by the pious Prince Yaroslav. When, having fled to 
the Polish land, Svyatopolk returned therefrom with 
Boleslav and, driving Yaroslav out, occupied the 
throne of Kiev, Boleslav, returning to his own land, 
took the two sisters of Yaroslav as hostages, as well 
as the venerable Moses of the Carpathians and cer- 
tain noblemen. They dragged the blessed one 
along, he being weighted down with iron chains 
affixed to his arms and legs, and kept him under 
close guard, for he was hale of body and comely of 
countenance. 

When a certain noblewoman of Poland, young 
and beautiful, possessed of riches and authority, 
beheld the venerable one, she was wounded by the 
desire of carnal lust for him, and urged him with 
false words, saying: “O man, why dost thou accept 
such tortures which, as one with intelligence, thou 
mightest avoid?” Moses answered: “Thus is it pleas- 
ing unto God.” The woman then said: “If thou 
wilt submit to me, I will deliver thee and make 
thee great in all of Poland, and thou shalt have con- 
trol over all my property.” But the blessed one, 
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perceiving her impure desire, said to her: “What 
man doth well in obeying a woman? When Adam 
heeded his wife, he was driven out of paradise; and 
Samson, who in strength was more powerful that 
all his foes, fell into the hands of the Philistines 
through the impure charms of a woman; and 
Herod, who had won many victories, was enslaved 
by a woman and, giving himself over to unclean 
passion, beheaded Jchn the Forerunner. How can 
I obey a woman’s impure advice, which I have not 
known from the day of my birth?” But she replied 
to him: “I will deliver thee from death and make 
thee glorious; and I will take thee to be my own 
husband, for I cannot bear to see thee perish.” 

Moses, however, answered forcefully: “Know 
thou that I will not fulfill thy desire, for I wish 
neither authority nor wealth, but seek purity of soul 
and body. I will not ruin my five-year labor. I will 
endure tortures now, that I may be delivered from 
eternal torments.” Then the woman, plotting evil, 
resorted to other means, saying to herself: “If I re- 
deem him from captivity, he will have to submit to 
me whether he wisheth to or nor.” She then sent 
to the officer in charge of the captives and pur- 
chased the blessed one from him for three thou- 
sand gold pieces. Having made Moses her slave, 
she ordered her servants to remove his ragged gar- 
ments, to clothe him in costly raiment, and to feed 
him with sweet foods. And she began again to 
tempt him to commit fornication. But the blessed 
one, perceiving the madness of the woman, resorted 
rather to fasting and prayer, eating only dry bread 
and water. Then also he cast off the vesture he had 
been clothed with and, as Joseph once did, fled 
from sin. 

The woman, put to shame, fell into a rage and 
ordered the blessed one cast into prison, intending 
to starve him to death. But neither did the Lord, 
Who gives food to every living creature, Who once 
fed Elijah in the wilderness and Paul of Thebes and 
many other of His servants who trusted in Him, 
did not abandon this blessed one. For one of the 


servants of that woman, taking pity on Moses, se- 
cretly brought him food. Others among the ser- 
vants sought to persuade the venerable one, say- 
ing: “Brother Moses, what hindereth thee from 
marrying? Thou art young, and this woman lived 
with her husband only one year; she is beautiful 
beyond all others, and possesseth great wealth and 
power. A prince would not spurn her, but thou, a 
captive and slave, dost not desire to become her 
lord. If thou fearest to break a commandment of 
the Lord, did not Christ say: ‘For this cause shall a 
man leave father and mother, and shall cleave to 
his wife, and they two shall be one flesh’ [Mt. 19: 
5]? And did not the Apostle also say: “The young 
widows refuse” [I Tim. 5: 11]? Thou hast not taken 
the vows ofa monk, but art free; why then art thou 
giving thyself over to such great torments? For if 
thou die, what benefit is there in it? Even the righ- 
teous Abraham, Isaac and Jacob had wives. It would 
be better to submit thyself to this woman and be 
free and lord in this house.” 

But the blessed Moses answered them: “Yea, 
weil do ye counsel me, my brethren and good 
friends, but I know that what ye propose to me 
now is worse than the counsel which the serpent 
gave Eve in paradise. Ye try to persuade me to sub- 
mit to the woman, but I will not take your advice; 
and if it happen that I die amid these bonds and 
torments, | will not give in to her delusion. Even 
though many righteous men were saved while mar- 
ried, I, a sinner, cannot find salvation with her. I 
desire neither kingdom nor power in Poland, but 
seek the kingdom of heaven on high. For this rea- 
son, even if I am deprived of life, I will not obey 
the counsel of this woman, and shall remain un- 
married; for Christ hath said in the Gospel: “Every 
one that hath forsaken houses, or brethren, or sis- 
ters, or father, or mother, or wife, or children, or 
lands, for My sake, shall receive an hundredfold, 
and shall inherit everlasting life [Mt. 5:29]. Should 
I heed Christ, or you? And the Apostle saith the 
same thing: “He that is unmarried careth for the 
things that belong to the Lord, how he may please 
the Lord; but he that is married careth for the things 
that are of the world, how he may please his wife’ 


[I Cor. 7: 32-33]. Therefore, I ask you: Whom 


ought one to serve more: the Lord, or a woman? 
This I know: ‘Servants, in all things obey your 
masters [Col. 3: 22], yet for good, not for evil. 
Know, therefore, that the beauty of woman will 
never deceive me and will not separate me from 
the love of Christ.” 

When she heard this, the woman, with evil in- 
tent, ordered the blessed one set upon a horse and 
led by many servants through the city and villages, 
saying to him: “All this is thine! Do what thou 
wishest!” And she also said to the people: “This is 
your master and my husband.” And all made obei- 
sance to the blessed one when they saw him. But, 
ashamed of the foolishness of the woman, he said: 
“Thou laborest in vain; for thou canst not seduce 
me with the corrupt things of this world, and thou 
cannot steal from me mine incorrupt spiritual 
riches. Accept this, and cease thy striving.” Then 
the woman said, enraged: “Dost thou not know 
that thou wast sold to me? Who is there to deliver 
thee from my hand? I will not let thee go alive, but 
after long tortures I will put thee to death!” But 
the blessed one answered her with boldness: “I fear 
no evil, for the Lord is with me. From this time 
forth I will serve Him in the monastic life.” 

At that time, in accordance with God's provi- 
dence, there came to the blessed Moses a certain 
priestmonk from the Holy Mountain, who clothed 
him in the holy, angelic, monastic habit. After- 
wards, having instructed him in purity of soul and 
body, and persuaded the blessed one not to give in 
to the enemy and not to fear that vile woman, he 
departed. And despite all attempts to arrest this 
monk, he was nowhere to be found. The woman 
then, having lost all hope of luring the monk Moses 
into sin, began to inflict upon him grievous 
wounds: they stretched him on the rack to beat 
him with an iron rod, so that the ground beneath 
him was covered with blood. And those who beat 
him said: “Submit to thy mistress and do her will. 
If thou wilt not obey, we will cut thy whole body 
into little pieces. Do not think that thou wilt avoid 
these tortures: for after many torments thou shalt 
be given over to death. Have pity on thyself, take 
off thy monastic rags, put on noble vesture of many 
colors, and deliver thyself from suffering.” But the 
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venerable Moses manfully replied to them: “Breth- 
ren, do not hesitate to do what ye have been com- 
manded. It is not possible for me to reject my 
monasticism and the love of God; and no impris- 
onment, no fire, sword or wounds can separate me 
from God and this great, angelic habit. I will not 
submit to this shameless woman, who hath mani- 
festly shown forth her audacity for all to see in try- 
ing to compel me to defile myself and commit for- 
nication, nor will I do her accursed will.” 

In grief, and desiring to have revenge for her 
humiliation, the woman wrote a letter to Prince 
Boleslav, saying: “Thou thyself knowest, O prince, 
that my husband was slain in battle as he fought 
for thee, and thou hast given me permission to 
marry a husband of mine own choosing. I fell in 
love with a certain youth among thy captives; I paid 
a great deal of gold and silver for him and took 
him into my own house, desiring to have him for 
my husband. But he treated all this as nought. I 
have had him tortured greatly with starvation and 
wounds; he hath been six years in fetters: yet all of 
this hath not humbled him. And now he hath re- 
ceived the monastic tonsure. Wherefore, what dost 
thou desire that I do with him?” 

The prince ordered the woman to come to him 
and to bring Moses with her. When he saw Moses, 
he strove to force the venerable one to take that 
woman to wife, but the prince finally said to him: 
“Who is more senseless than thee, that thou refusest 
so many benefits and honor and givest thyself over 
to bitter torments? Know that life or death lieth 
before thee. If thou wilt fulfill the will of thy mis- 
tress, thou shalt receive great honor and authority; 
but if thou wilt not obey, thou shalt receive death.” 
Then the prince said to the woman: “The captive 
thou hast redeemed cannot be freed, but as his 
owner do thou what thou wilt to thy slave, that 
other slaves many not dare to disobey their masters.” 


Our venerable father Moses answere—d the prince, 
saying: “The Lord saith: “What shall it profit a man, 
if he shall gain the whole world, and lose his own 
soul? Or what shall a man give in exchange for his 
soul?’ [Mk. 8: 36-37]. Why dost thou promise me 
glory and honor when I myself will soon die, and 
this woman will be slain?” The prophecy of the 
venerable one was fulfilled in deed; but the saint 
was first tortured by the enraged woman, receiving 
one hundred lashes every day, so that he lay as one 
dead from loss of blood. Yet all of this did the 
venerable one bear, that he might receive a heav- 
enly crown. Meanwhile, Prince Boleslav, desiring 
to please the woman, raised a great persecution 
against the monks and drove them all out of his 
realm. The Lord, however, soon avenged His ser- 
vants. One night, Boleslav died suddenly, and a 
great rebellion arose in Poland: the people, rising 
up, slew their bishops and noblemen, and with 
them they also slew that shameless woman. 

The venerable Moses, that good warrior of 
Christ, lived amid suffering and his God-pleasing 
struggle. He was five years in fetters under him 
who had made him captive without a cause, show- 
ing therein the patience of Job; the sixth year he 
courageously suffered more than Joseph for his 
purity; and for ten years he abode in stillness, in a 
cave. By this ten-year sojourn in the cave he shone 
forth, like Moses of old did in the ten command- 
ments, which were given to him by angels on 
Mount Sinai. For this reason, the venerable Moses 
was vouchsafed to be a true God-seer, and, as one 
worthy of the blessed state of those who are pure 
of heart, he departed to behold God face to face, 
on the 26th day of the month of July, while the 
venerable Anthony was still among the living. His 
relics even now lie incorrupt in the Cave of Saint 
Anthony, imparting unto all victory over the un- 
clean passion of fornication. 


Translated from the Russian by the reader Isaac E. Lambertsen, from The Patericon of the 
Caves of Kiev, (Kiev: Press of the Lavra of the Caves of Kiev, 1903), pp. 112-116. Copyright © 
1997. All rights reserved by the translator. 


AKATHIST HYMN TO OUR VENERABLE FATHER 


MOSES OF THE CARPATHIANS 
WHOSE MEMORY THE HOLY CHURCH CELEBRATES ON THE 26TH OF JULY 


KONTAKION I 
O chosen wonderworker, who art full of the 
Holy Spirit, venerable father Moses, wondrous 
ascetic and healer of infirmities of soul and 
body: As thou hast boldness before the Lord, 
free us from all tribulations, that we may cry 
to thee in joy of heart: 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


Ikos IT 
The Creator of the angels and Lord of hosts 
revealed thee, O right wondrous one, as an 
angel in the flesh and an intercessor for the 
faithful. Wherefore, having recourse to thine 
assistance, we offer thee such cries of joy: 
Rejoice, lover of the purity of the angels; 
rejoice, all-good instructor of monks! 
Rejoice, wondrous lamp of chastity; 
rejoice, earnest observer of fasting and 
abstinence! 
Rejoice, radiant model of meekness and 
humility; 
rejoice, thou who givest comfort to the 
faithful! 
Rejoice, heavenly protector of monasteries 
on earth; 
rejoice, thou who didst take upon thyself 
the easy yoke! 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! : 


KONTAKION II 

Seeing the purity of thy heart, the Lord 
chose thee to look upon the glory of heaven. 
And when with thy two brethren thou didst 
move to the city of Kiev and didst labor as- 
siduously for the holy passion-bearers Boris 
and Gleb, thou wast diligent in thy prayers, 
in so far as it was possible for a youth to emu- 
late the saints. Wherefore, thou didst cry out 
to God with gladness: Alleluia! 


Igos I 

Thou didst possess a divinely spiritual 
understanding through the wondrous provi- 
dence of God, O venerable father Moses, and 
when on the River Al’ta the soldiers of 
Svyatopolk slew thy brother George together 
with the holy passion-bearers Boris and Gleb, 
thou alone, escaping the slaughter, didst go to 
Kiev, to Predislava, the sister of Yaroslav, and 
there didst pray earnestly to the Lord. Where- 
fore, praising God Who saved thee, we say to 
thee: 

Rejoice, thou who didst choose beforehand 
the fear of God, which is the beginning 
of wisdom, as the rule of thy life; 

rejoice, for thou didst never offend thy 
guardian angel! 

Rejoice, ray of light divine; 

rejoice, fragrant lily of virginity and incor- 
ruption! 

Rejoice, for by thy piety thou didst please 
Christ God; 

rejoice, O our tireless advocate before the 
Theotokos! 

Rejoice, excellent healer of our infirmities; 

rejoice, chosen vessel of the Holy Spirit! 

Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KontTAKION IIT 
Thou wast greatly adorned by the power 
of the Most High and thy long-suffering when 
they led thee, thine arms and legs weighted 
down with heavy chains, and held thee under — 
close arrest. But, ever aflame with love for 
God, thou didst cry out: Alleluia! 


Igos HI 
Possessing the right-acceptable zeal which 
cometh from piety, thou wast tempted by a 
certain young woman of wealth and standing, 
whose husband had gone forth with Boleslav 
to do battle and did not return; for, 


entertaining fantasies in her mind, she spoiled 
her goodness with carnal desire for the vener- 
able one; but he, enduring all things, did pray. 
Wherefore, reverently marveling at this, we 
cry out to thee with joy: 

Rejoice, thou who gavest thyself over to the 
service of the Lord from thine earliest 
years; 

rejoice, thou who didst love Him alone 
above all else! 

Rejoice, thou who didst make thy flesh sub- 
ject to thy spirit; 

rejoice, thou who in godly manner didst will 
to endure all things! 

Rejoice, thou who didst vigilantly confound 
the wiles of the widow; 

rejoice, thou who didst tread the narrow 
path of the Gospel! 

Rejoice, sacred adornment of the Lavra of 
the Caves of Kiev; 

rejoice, for through thee is the Lord 
glorified! : 

Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION IV 

Beset by a tempest of evil thoughts, the 
ungodly widow dashed herself against the 
temple of thy soul, O venerable one; but, see- 
ing thee to be a faithful servant of Christ, she 
was confounded exceedingly. Wherefore, be- 
holding the sea of life surging with the storm 
of passions and temptations, we flee to the 
calm haven of thy supplications, crying out to 
Christ God: Alleluia! 


Igos IV 
Hearing and beholding thy holy life, the 
people marveled at the power of the grace 
which issued forth from thy mouth, and they 
glorified God. Wherefore, we also joyously 
bless thee, saying: 
Rejoice, wondrous chosen one of God; 
rejoice, thou who didst consider the vain 
glory of this world to be as dung! 
Rejoice, thou who didst lay down thy life 
for Jesus most sweet; 


rejoice, thou who standest with the heav- 
enly hosts at the throne of God! 

Rejoice, thou who didst mount to the 
heights of dispassion; 

rejoice, O venerable father who wast un- 
vanquished in endurance! 

Rejoice, partaker of never-waning Light; 

rejoice, thou who hast acquired great grace 
from the Lord! 

Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION V 

Thy manner of life revealed thee to the 
world as a divinely guided star, O venerable 
father Moses; for thou didst love purity of body 
and soul above all else, and, trusting that thou 
wouldst be delivered from eternal torments by 
thy transitory tortures, thou didst chant unto 
God in thanksgiving: Alleluia! 


Ikos V 
Seeing thy pure and holy way of life, the 
enemy of the human race enflamed the widow 
all the more, and she arrayed thee in costly 
vesture and fed thee with sweet foods. She 
then shamelessly stripped herself naked for 
an unholy act; but thou, O holy father, didst 
prefer fasting and prayer. Wherefore, we chant 
to thee thus: 
Rejoice, valiant warrior of Christ; 
rejoice, boast and joy of the Holy Church! 
Rejoice, thou who art replete with the gifts 
of grace; 
rejoice, thou who teachest us not by word 
alone, but all the more by deed! 
Rejoice, thou who dost quickly come to the 
defense of those beset by divers perils and 
temptations; 
rejoice, chosen one of Christ, whose 
miracles have borne witness unto thee! 
Rejoice, thou who didst finish thine earthly 
course in ascetic struggles; 
rejoice, thou who hast been vouchsafed to 
behold the glory of God! 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION VI 

The valor of thy struggle is proclaimed 
throughout the whole world, O blessed one; for 
thou didst consider the life of this world to be 
as nought. The wicked woman thought to 
starve thee to death and cast thee into prison; 
and thy friends mocked thee, saying: “Who 
doth not deride thy foolishness? It would be 
better for thee to submit to this woman!” But 
thou, O blessed one, didst say: “I have over- 
come all these things for the sake of the heav- 
enly kingdom!”, chanting unto God: Alleluia! 


Ixos VI 
In the clay of thy body thou didst shine 
forth with heavenly light, speaking the words 
of the Apostle: He who hath not married careth 
for the things of the Lord and how to please 
the Lord. Wherefore, we cry out to thee: 
Rejoice, O father, who hast illumined the 
world with the light of thy virtues; 
rejoice, thou who shone forth within thy- 
self the fire of the love of Christ! 
Rejoice, speedy helper amid misfortunes; 
rejoice, thou who dost manifest a life equal 
to that of the angels! 
Rejoice, thou who didst not incline thy 
heart to earthly pleasure; 
rejoice, thou who prayest for those who 
honor thy holy memory! 
Rejoice, thou who hast attained unto rest 
eternal; 
rejoice, inheritor of ineffable good things! 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


Kontakion VII 

Desiring to be ever well-pleasing to the 
Lord in life and faith, thou wast clad in the 
holy, angelic, monastic habit by a monk of Holy 
Mount Athos; wherefore, enlightened by the 
radiance of thy struggles, we earnestly mag- 
nify thee and cry out to Christ God Who glori- 
fied thee: Alleluia! 


Ikos VII 
That wicked woman committed a new evil 
when, in her mindlessness, she command that 
thou be castrated; and thou didst lie as one 


dead from loss of blood, barely breathing. 
Wherefore, mindful of thy reverent long-suf- 
fering, we bless thee with these praises: 
Rejoice, for thou didst unceasingly hold the 
fire of love for God in thy heart; 
rejoice, most valiant teacher of vigilance 
and sobriety! 
Rejoice, thou who guidest the faithful to 
salvation; 
rejoice, thou who showed thyself to be 
harder than a diamond in endurance! 
Rejoice, for by thy blood hath the Church 
been adorned as with a purple robe; 
rejoice, thou who camest to the venerable 
Anthony, to labor for the Lord! 
Rejoice, thou who hast glorified the Mon- 
astery of the Caves with thy miracles; 
rejoice, thou who didst submit thy will to 
the will of the heavenly Father! 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KontTAKION VHI 

A strange wonder is revealed unto those 
who have recourse to thee, O blessed Moses; 
for the Lord hath enabled thee to vanquish the 
passions. And emulating the first Moses, who 
wrought miracles with his staff, thou didst heal 
the passion of thy brother with a staff, O 
Moses. And giving thanks for this to God Who 
gave thee such might, we cry out with love: 
Alleluia! 


Ixos VIII 
Wholly filled with the gifts of grace, hav- 
ing spent ten years in stillness within the Cave, 
as a peer of the angels thou didst shine with 
heavenly light, and wast vouchsafed to behold 
God; for thou wast found worthy of the bless- 
edness of the pure in heart, O venerable fa- 
ther Moses. Wherefore, we cry out to thee as 
is meet: 
Rejoice, for through thee the Lord impart- 
eth the healing of the passions; 
rejoice, O blessed one, who with a pure 
heart didst faithfully keep the command- 
ment of God! 
Rejoice, for thou wast vouchsafed to behold 
the Light divine; 


rejoice, tireless defender of our souls! 

Rejoice, thou who didst adopt the ways of 
the holy and God-bearing fathers of old; 

rejoice, high boast of the venerable! 

Rejoice, thou who overcamest evil in hu- 
mility; 

rejoice, for the Holy Church glorifieth thy 
dormition! 

Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION IX 

All the angelic beings marveled at the 
exaltedness of thy purity, and the Church 
again glorifieth thee, for thou wast a great ini- 
tiate of the mysteries of the grace of God, and 
hast been accounted worthy to gaze upon the 
Lord face to face, that with thee we may con- 
tinually cry: Alleluia! 


Ikos IX 
The most eloquent of orators are unable to 
describe thy purity, O blessed one; but we, van- 
quished by love, dare to chant to thee such 
praises: 
Rejoice, strengthening of the weak; 
rejoice, comfort of the grieving and sorrowful! 
Rejoice, instiller of goodly morals; 
rejoice, thou who hast been crowned by the 
Lord for thy virginal purity! 
Rejoice, ardent lover of the glory of God; 
rejoice, thou who didst increase the talant 
entrusted to thee! 
Rejoice, thou who didst love Christ God 
with all thy heart; 
rejoice, beacon illumining the hearts of 
those who honor thy memory! 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION X 

Desiring to save thy soul, thou didst treat 
thy flesh with neglect, and didst reach the end 
of thine earthly sojourn in the Lavra of the 
Caves of the holy Anthony, attaining a righ- 
teous and holy end in the Lord; and as a victor 
thou didst chant unto God, not with men, but 
with the angels: Alleluia! 


Ikos X 
Girded about with a rampart of patience, 
thou becamest a faithful servant of Christ, the 
King of heaven, and didst pass through thy 
life following the narrow path. And, lovingly 
honoring the memory of thy repose and the 
uncovering of thy precious relics, we call thee 
blessed, crying out such things as these: 
Rejoice, O our all-glorious helper; 
rejoice, thou who dost anticipate the peti- 
tions of those who cry out to thee amid 
temptations! 
Rejoice, thou who through many tribula- 
tions didst enter into the joy of the Lord; 
rejoice, thou who didst wash thy soul with 
outpourings of tears! 
Rejoice, for thou didst fulfill the words of 
the Apostle: “Love suffereth long”; 
rejoice, thou who hast inherited the bless- 
edness of paradise with the saints! 
Rejoice, thou who didst confirm thy faith 
with a God-pleasing life; 
rejoice, thou who givest thy help to those 
near and far! 
Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION XI 

In chanting this akathist hymn we honor 
and magnify thee, O venerable father Moses, 
zealously celebrating thy holy memory. Be 
thou an ally, intercessor and advocate for us 
before the Lord, mercifully accepting our mea- 
ger entreaty. And, mindful of thy God-pleas- 
ing life and most onerous struggles, we chant _ 
unto the Creator Who hath glorified thee: Al- 
leluia! 


Ikos XI 
Thy precious and healing relics are like a 
splendid lamp, O right wondrous father Moses; 
for never-waning light is emitted from them 
through abundant miracles. Wherefore, with 
love in our hearts we exclaim to thee joyously: 
Rejoice, thou who through a temporal 
death hast passed over to eternal life; 
rejoice, thou who didst miraculously heal 
John the Much-suffering! 
Rejoice, lily planted in the earth to achieve 
a dwelling-place in paradise; 


rejoice, good husbandman of the vineyard 
of heaven! 

Rejoice, most fruitful olive-tree of the or- 
chard of Christ; 

rejoice, greatness of the venerable fathers 
of the Caves! 

Rejoice, calm harbor for those tempest- 
tossed by the passions; 

rejoice, thou who hast been glorified by God 
throughout the world! 

Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KonTakion XH 
God gave thee the grace to preserve from 
unclean passions every one who with faith and 
love hath recourse to thine aid. And in thanks- 
giving we chant unto the Lord, Who hath given 
thee to us as a speedy and merciful healer: 
Alleluia! 


Tkos XII 
Hymning thine angelic life, we bless thee, 
O father Moses, as an advocate for us before 
the Lord, a helper and guide to saivation; and 
with compunction we exclaim such things as 
these: 


Rejoice, all-excellent advocate for the 
world; 

rejoice, thou who illuminest the way to 
heaven, not only for monks, but for the 
laity as well! 

Rejoice, thou who by love drawest the 
hearts of all to thee; 

rejoice, thou who hast been glorified by God 
with a multitude of miracles! 

Rejoice, traveler who hast reached the 
heavenly homeland; 

rejoice, thou who by enduring tribulations 
didst emulate Job of old! 

Rejoice, faithful helper amid temptations; 

rejoice, healing myrrh of the grace of God! 

Rejoice, O venerable father Moses, won- 
drous worker of miracles and champion 
of purity! 


KONTAKION XIII 

O all-wondrous favorite of God and holy 
wonder-werker, venerable father Moses! Mer- 
cifully accepting from us this meager hymn- 
ody, which is lovingly offered in thy praise, 
entreat the Creator and Lord of all, that He 
grant salvation of soul and health of body unto 
us whe chant unto God with faith: Alleluia! 


This Kontakion is recited thrice, whereupon 
Ikos I and Kontakion I are repeated. 


PRAYER TO OUR VENERABLE F'ATHER MOSES OF THE CARPATHIANS 


O all-wondrous and God-bearing father Moses, 
excellent favorite of Christ.and great wonder- 
worker! we humbly fall down before thee and 
pray: Grant that we may share in thy love for 
God and neighbor; help us to do the will of the 
Lord in simplicity of heart and humility, that 
we may fulfill the commandments of the Lord 
without sinning; and look with compassion 
upon the souls of all who faithfully honor thee, 
seeking mercy and help from thee. Yea, O most 
good favorite of God: Hearken unto us who 
pray to thee, and disdain not those who are in 
need of thine aid, and who offer fitting hymn- 
ody unto thee. We bless thee, O father Moses, 
and we hymn thee, O lamp of purity, glorify- 
ing the merciful God Who is worshipped in the 


Holy Trinity Which is without beginning — the 
Father, and the Son, and the Holy Spirit — 
now and ever, and unto the ages of ages. Amen. 


This akathist hymn was composed by Archi- 
mandrite Basil (Pronin), confessor of the Saint 
Nicholas Convent, in Mukachevo, in 1956. It 
was first published in Rare Akathist Hymns of 
the Lavra of the Caves of Kiev (Kiev: Informa- 
tion & Publication Center of the Ukrainian Or- 
thodox Church, 1996), pp. 227-237. My thanks 
to the reader David P. Dutkanicz for obtaining 
this interesting volume while in Russia. Trans- 
lated by the reader Isaac E. Lambertsen from 
the Church Slavonic. Copyright © 1997. All 
rights reserved by the translator. © 
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ORTHODOXY & THE UNIA 
IN THE PERSONS OF THE VENERABLE JOB, ABBOT OF POCHAEV, 
& THE UNIATE “SAINT”, JOSAPHAT KUNTSEVICH, 
AS REPRESENTATIVES OF THEIR CHURCHES, COMPATRIOTS & CONTEMPORARIES 


It is well know that comparisons have been made 
between the Unia and Orthodoxy from the most var- 
ied standpoints, and, as is fitting, never favorably for 
the Unia. But as far as we know, no one has yet tried 
to place the Unia, if one may thus express oneself, 
face to face with Orthodoxy in the form and activity 
of the highest representatives of both the Orthodox 
Church and the Unia, such as may, without doubt, 
be considered saints acknowledged in one Church or 
the other by their followers. 

The celebration of the return of the Lavra of 
Pochaev from the Unia to Orthodoxy, with all of its 
age-old shrines, consisting, as is well known, of the 
healing footprint of the Theotokos, the miraculous 
Pochaey Icon of the Mother of God, and the incor- 
rupt relics of the Venerable Job, Abbot and won- 
der-worker of Pochaev, as well as its inclusion in the 
family of the lavras of Russia, provides us with a 
basis and reason for bringing this attempt, as far as 
we are able, to fulfillment, taking for comparison 
the life and blessed struggles of Job of Pochaev and 
the life and activity of the Uniate saint Josaphat 
Kuntsevich. 

We consider ourselves as having all the more 
right to do this in that the Venerable Job and 
Josaphat Kuntsevich were, first of all, contemporar- 
ies. The former, who was born about 1551, reposed 
in the hundredth year of his life, 1651. The latter 
was slain by the inhabitants of Polotsk at the age of 
forty-three, in 1623; consequently he was born and 
died within the lifetime of the venerable one. And 
both lived and were active in Western Russia dur- 
ing the period of the Latino-Uniate domination in 
Lithuania and Volyn’, so that, in speaking of one, 
one cannot, out of historical necessity, be silent about 
the other. Secondly, Job and Josaphat were compa- 
triots, both as to place of birth and to the place of 
their ministry. Josaphat was born in Vladimir of 
Volyn’ in 1580, and spent the early years of his youth 
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“Show me your faith from your works”, 
(Jas. 2: 18) 


there, while the Venerable Job was made abbot of 
the Holy Cross Monastery in Dubno, near Vladimir, 
in the same province of Volyn’, to which he had 
been transferred from the Ugornitsky Monastery in 
Galicia, at the request of Prince Constantine 
Ostrozhsky (ca. 1582). Furthermore, Saint Job's 
place of birth in the Pokutskaya region of Galicia is 
not less akin to Volyn’ than the city of Vladimir, 
Josaphat’s birthplace. This is the very same prov- 
ince which, at the first partition of Poland in 1773, 
passed to Austria, and comprises at the present time 
the Kolomysky District between the River Dniester 
and the Moldau. There one finds to this day the 
ruins of the ancient Ugornitsky Monastery of the 
Holy Transfiguration, now in the village of Ugerniki, 
in which the venerable one received monasticism at 
the age of twelve, and where later he was raised to 
the rank of hieromonk and received the schema. 
Who is unaware that Galicia and Volyn’ were from 
ancient times one, both as to nationality and reli- 
gion? This was even more so during St. Job's life- 
time, when Volyn’ and Galicia were under the sole 
domination of the Polish realm, and especially when 
the venerable one lived and was active in the Mon- 
astery of Pochaev, from which, from the heights of 
Pochaev, Galicia even now opens up, as we have al- 
ready said, even to the simple, untrained eye. 

But what is most important of all for us, the 
Venerable Job and Josaphat Kuntsevich, being con- 
temporaries and compatriots, are each considered a 
saint in his own church, in consequence of which 
they give us a fuller basis for comparing them one 
to the other, the moreso also in that their posthu- 
mous fate and very glorification in many respects 
resemble each other, although not with the same 
results. When the Uniates occupied the Monastery 
of Pochaev, they also took possession of the incor- 
rupt remains of the Venerable Job. Yet even with all 
their zeal for Latinism and their hatred for 


Orthodoxy, the Basilians of Pochaev did not dare to 
terminate completely all veneration for the memory 
of the favorite of God, and even, as we have seen, 
desired that he be canonized by the Pope of Rome. 
Now, the Orthodox have committed to the ground 
for all time what the Uniates considered to be the 
relics of Josaphat, or to put it more correctly, the 
Latins and Jesuits foisted the appellation of relics 
upon them, and according to the measure of the 
spread of Orthodoxy and Orthodox ideals in the 
Kholmsk region and Galicia, the very memory of 
Josaphat is being erased and is threatened with be- 
ing covered with the gloom of utter oblivion in the 
near future. 

Where lies the reason for so remarkable a phe- 
nomenon? Why is the memory of the one exalted so 
mightily, while the glory and greatness of the other 
decreases? Hear what history replies to this. 


I 
THE OUTWARD LiFE OF THE VENERABLE JOB 
AS COMPARED TO THE Lire & ACTIVITY OF 
JOSAPHAT 


“Wherefore, ye shall know 
them by their fruits” 
(Mc. 7: 20) 


The Latino-Uniates usually begin by extolling 
their Josaphat for his intense zeal for the Unia. And 
we know that this zeal was actually the predomi- 
nant trait in the life and activity of this persecutor 
of the Orthodox Church. But who will not say that 
this zeal was zeal not according to knowledge? The 
contemporaries of Josaphat themselves acknowl- 
edged this — and in whatever edition we read the 
famous and remarkable letter of Chancellor Leo 
Sapieha of Lithuania to Josaphat, either in the edi- 
tion of Bantysh-Kamenski, or in the other, so-called 
genuine edition published recently by the Uniates 
themselves — we must agree with their own testi- 
mony, that Josaphat “filled to overflowing the courts 
of the land, magistrates, tribunals, town halls and 
episcopal chanceries with intrigues, lawsuits, and de- 
nunciations [of the Orthodox]”, that he “did vio- 
lence to men’s conscience... locked up Orthodox 
churches so that the people perished for lack of the 
divine services, the Christian rites and sacraments, 


as though they were unbelievers.” “Christ the Lord 
did not seal up, did not deny access to churches as 
Your Puissance is doing” writes Leo Sapieha in his 
so-called genuine letter to Josaphat. “The Jews and 
Tartars are permitted,” he continues, “to have their 
own synagogues and mosques, but you are sealing 
up Christian churches”, etc. In the same letter, 
Sapieha points out to Josaphat the threatening mood 
of the Orthodox people and Cossacks, which, as 


- acknowledged by Josaphat himself in his letter to 


Sapieha, was putting his life in danger because of 
his fanatical struggles against Orthodoxy, and which, 
as Sapieha rightly notes, “has rendered the Unia it- 
self harmful for the state and dangerous to the ex- 
istence and unity of Poland.. ..” But for Kuntsevich, 
the interests of the state did not exist before reli- 
gious interests. Because of his beloved Unia, he did 
not even care about his own safety and recklessly 
walked into obvious danger. In Vitebsk, whose in- 
habitants were more committed to Orthodoxy than 
others, he refused to permit the unfortunate peopic 
to serve even in huts and cabins, or to bury the dead 
with the holy mysteries; and he incited the popu- 
lace against him to such an extent that at the first 
opportunity a street mob attacked him, beat him to 
death with clubs and, having severed his head with 
an axe, cast his body into the river. 

Such a terrible, pitiless fanatic the infallible pa- 
pacy first beatified, and then canonized (1867), des- 
ignating him the “Patron of Russia & Poland”. And 
this is not the first time the papacy has done such a 
thing. They canonized the fanatical founder of the 
Society of Jesus, Ignatius Loyola (a Spaniard, and 
the terrible deviser of the cruel Inquisition), Peter 
Arbues, and others, because the Roman Church does 
not require God-pleasing struggles of Christian love 
and piety as the basis for canonization, but brilliant, 
even if bloody, struggles which advance the spread 
of papal domination and rule, ad majorem Dei 
gloriam... After this, the memory of a similar type 
of saint, at the first convenient opportunity, topples 
with a loud noise, as in our own eyes the memory 
of Josaphat has perished in Lithuania and Volyn’, 
and as it now quite apparently perishing in the 
Kholmsk region and in Galicia. 

Not such are the true servants of God, the genu- 
ine champions of the Holy Orthodox Faith. The 
Venerable Job also loved his native Church with the 
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fullness of his heart, and with all the powers of his 
spirit and life strove to contend for its glory, purity 
and dissemination. But he loved it as befits a true 
follower of Christ, with a love united with unshak- 
able steadfastness, Christian tolerance, and goodly 
condescension toward ihe erring, and with that real 
evangelical zeal which is ready to lay down its life for 
the conversion of unbelievers, but without doing vio- 
lence to their conscience, in the spirit of persuasion, 
and not oppression and force. Thus did our Lord 
and Savior Jesus Christ and His apostles themselves 
act; thus did all the holy fathers of the ancient Church 
act: “You do not find among them,” Sapieha justly 
writes to Josaphat concerning St. John Chrysostom, 
“either complaints, or protests, or court cases, or le- 
gal accusations, or subpoenas... or persecutions, ex- 
pulsions and executions of pious priests, but find only 
what serves to increase [the real] glory of God, the 
edification of men's souls and the moving of enraged 
tyrants to mercy....” This.is how the Venerable Job 
of Pochaev, the blessed favorite of God, acted. 

His primary concern after acceding to the duty 
of Abbot of the Dubensk Monastery, as we have 
seen, was to raise the level of moral life among the 
brethren under his care. This was the foremost, vi- 
tal power, which in those times elevated Orthodoxy 
over other religions and gave it significance and an 
invincible might. One of our native historians cor- 
rectly writes of St. Job of Pochaev: “Only when 
viewed superficially does it seem that the power of 
the Russian spirit and the essence of the Russian 
character were embodied all the more by men who 
built cities, worked the fields and routed the assaults 
of the enemy. The Orthodox Church was the soul 
of all these activities and the regulator of human 
passions, and men like Job of Pochaev preserved the 
Church from utter collapse. These humble men of 
silence, these men of ceaseless prayer, these media- 
tors between our remote forebears and even more 
remote posterity, were the centers of the nation’ life, 
toward whom souls beset by the fears or tempta- 
tions of life came from great distances, and from 
whom words of encouragement and edification were 
directed throughout the land of Russia...” This is 
the striking dichotomy between Job and Josaphat, 
of which, concerning the latter, Sapieha himself 
writes in his letter to him: “I know what sort of 
priests you are ordaining, ż.e., such as are more ca- 
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pable of destroying than building up the Church of 
Christ. From everywhere we hear the complaint 
that the priests we have are not worthy, but rather 
are blind. Our ignorant priests are leading the people 
to destruction...” What is also astonishing is that, 
this being the case, the Unia was, so to speak, dying 
at its very root, while Orthodoxy has hitherto stood 
steadfast and unshaken. “May God grant,” we say 
with the words of this same Sapieha, “that we al- 
ways have more worthy representatives among us”!!! 

Another, no less essential concern of the Vener- 
able Job which is known to us, was the distribution 
of church books, which during those unfortunate 
times, as we know, comprised the sole rampart of 
Orthodoxy against the Latino-Uniate pretenses of 
papism. In this regard, the Latino-Uniates can also 
show us that Josaphat for his part also “was con- 
cerned with the elevation of education among the 
clergy subject to him, especially with the transla- 
tion of Latin theological books into the Russian lan- 
guage...”, and he even, they say, published “a short 
catechism which, on his instructions, was read 
weekly in the churches.” Yet it is remarkable that 
even such an admirer of Josaphat as the author of 
The History of the Union of the Russian Church with 
the Church of Rome, while mentioning Josaphat’s 
translation of “theological books”, does not indi- 
cate even one which was actually translated by him, 
even among the series of those Latino-Uniate books 
which were full of historical lies and fanatical at- 
tacks on Orthodoxy, with which the anti-Ortho- 
dox literature of the Western church abounds. But 
concerning Josaphat’s notorious catechesis, the same 
author remarks in a footnote that only “certain por- 
tions of this catechesis have been preserved to our 
times”, and what is even more curious, “they can be 
found only in the appendix to the Italian biography 
of Josaphat, Vita di s. Giosafat (Rome, 1867), 
authored by the Roman Catholic priest Contieri.” 
By way of contrast, in the Lavra of Pochaev itself, as 
we already know, there is preserved a book written 
in the Venerable Job’s own handwriting, compris- 
ing an anthology of various patristic teachings and 
other articles of a historical and dogmatic nature, 
which the saint himself used when delivering in- 
struction to the brethren and the people in church, 
and which was especially directed toward the defense 
of Orthodoxy. 


We are not speaking of how elevating for the 
Orthodox was the holy personality of the saint when 
we recall that one of the greatest contributions made 
by Prince Constantine K. Ostrozhsky — the publi- 
cation of the first Bible in Church Slavonic — was 
made at a time when the blessed favorite of God 
was residing in the Dubensk Monastery, in conse- 
quence of which, as we have already said, the Ven- 
erable Job not only approved and blessed this print- 
ing of the famous Ostrozhsky Bible in 1580-81, but 
was responsible for the very idea for this publica- 
tion, its implementation and completion. Thus, we 
consider ourselves all the more justified in thinking 
that in those times the best among the princes and 
noblemen, both in the East and in the West of Rus- 
sia, would never have dared to do anything without 
the advice and participation of their spiritual fathers. 
And the Venerable Job was just such a father for 
Prince Constantine Ostrozhsky ail throughout the 
former's tenure as abbot of the Dubensk Monas- 
tery, until the very death of the God-loving prince. 

One can only imagine how Josaphat treated the 
Ostrozhsky Bible, even though he was born only a 
year before its publication. He doubtless knew of 
its origin in the later years of his life if, as is beyond 
doubt, he was thoroughly imbued with all the ide- 
als of the Latin church, which at that time set as 
one of its basic laws the prohibition of the reading 
of the Bible by the people, the better to keep their 
adherents in the darkness of ignorance and error. 

Saint Job’s transfer to Pochaev and his appoint- 
ment as abbot of the Holy Mountain of Pochaev 
provided him with new means for acting to benefit 
Orthodoxy. Thus, he built on Mount Pochaev a 
beautiful new church, and in such a way that the 
healing footprint of the Mother of God, which for 
centuries had stood under the open sky, was situ- 
ated directly beneath its dome. Here, according to 
ancient Orthodox custom, the wonder-working 
Pochaey Icon of the Mother of God was placed over 
the royal doors, so that the new church became, as 
it were, the center of all the holy shrines of Pochaey, 
all the more precious for Russian Orthodox sensi- 
bilities, so that, throughout the Venerable Job's so- 
journ on Mount Pochaev, they could breathe and 
find consolation only in the gracious aid sent down 
from on high through the wondrous footprint and 
the holy icon of the Mother of God, amid the storm 


of adversities raised against Orthodoxy by papism 
and its henchmen such as Josaphat. 

It is remarkable that the very glorification of the 
wonder-working Icon of the Mother of God in the 
Monastery of Pochaev, beginning, as it well known, 
in 1595, coincides with the beginning of the Union 
of Brest (1596) and the subsequent persecutions 
raised against the Orthodox Church by Josaphat 
himself, so that one would have to be very inatten- 
tive to the judgments of God not to see in this coin- 
cidence the activity of the right hand of God which, 
at the same time as the bitter persecutions by the 
Unia, prepared gracious consolation for the Ortho- 
dox in the miraculous Icon of the All-pure Virgin, 
who in this manner chose Mount Pochaev as her 
headquarters for the defense of the Orthodox people, 
their encouragement and deliverance. 

Summoned from the Ugornitsky Monastery to 
the Dubensky Monastery for the sake of Orthodoxy 
which, as we have already said, was supported pri- 
marily by the pious life of monks, the Venerable 
Job was prepared to use every favorable opportu- 
nity to spread Orthodox monasteries throughout 
Western Russia. And history bears witness that, 
thanks to his influence as a spiritual father, the fa- 
mous noblewoman Irene Yarmolinskaya, as we 
know, in 1646 founded a rich monastery by a spe- 
cial bequest, and had it dedicated to Saint John the 
Almsgiver. The monastery was situated on her es- 
tate, called Zagraitsy, in Volyn’, and the venerable 
one personally signed her bequest as her spiritual 
father, and thus for all time confirmed his direct 
participation in the establishment of this monas- 
tery to the glory of the Holy Orthodox Church. 
There is a tradition that the first monks to inhabit 
the Zagraitsky Monastery were sent by the Vener- 
able Job, at Yarmolinskaya’s request, from the Mon- 
astery of Pochaev. 

One cannot, of course, deny that Josaphat, for 
his part, also drew several prominent Russian noble- 
men into his Unia, such as, for example, Theodore 
Skumin Tyshkevich, his son Janus, Jan Meleshko, 
Soltan, and others, as a result of which the Ortho- 
dox justly called him a “soul-stealer”. Yet by doing 
so Josaphat deprived his clients of what is most dear 
to man — their native Orthodox Faith; and we 
doubt greatly that by so doing he brought holy peace 
to the souls of the apostates. The following passages 
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from the letter of Sapieha to Josaphat have quite a 
different meaning: “Show us, Your Grace, whom 
you have acquired, whom you have brought in with 
your severity, your sealings and closures [of 
churches]?... You have transformed them 
[Josaphat’s followers} from sheep into goats, have 
imperiled the state, and have possibly brought all of 
us Catholics to destruction. Instead of joy your cel- 
ebrated Unia has caused us only vexations, distur- 
bances and discord; it has become so loathsome to 
us that we might wish that we could be left without 
it, so much disturbance, bitterness and care we en- 
dure thanks to it. This is the fruit of your famous 
Unia. To tell the truth, it has acquired fame only 
for the troubles and dissensions it has produced 
among the people and the whole border area...” 
Simultaneously with his concerns for the good 
external order of Mount Pochaev, which had an 
immediate influence on the increase in the monas- 
tic population within the walls of the monastery, 
the Venerable Job did not forget in Pochaev his be- 
loved work of disseminating essential books for the 
benefit of Orthodoxy, which, as we have seen, he 
intentionally printed in his Pochaev Printery, such 
as the famous “Mirror of Theology” by Tranquilion. 
He himself travelled to Kiev for a council of the 
fathers (1628) for the defense of Orthodoxy; etc. 
It is understandable in and of itself that for Or- 
thodoxy such feats could not pass without leaving a 
trace. And we know that they indubitably saved 
the Church of Russia, and thus preserved for all time 
that unshakable ground upon which Orthodoxy is 
built even now, even where, as for example in the 
Kholm region, the enemies of the Orthodox Church 
were fully justified in considering that it was appar- 
ently perishing utterly. It is also to no one other 
than the Venerable Job and that high moral law of 
life, the foundation of which was laid by the blessed 
favorite of God in his monastery, that the Monas- 
tery of Pochaev is indebted for the fact that, of all 
the monasteries of Western Russia, it was the last 
converted to the Unia (after 1721). Prior to that 
time, the monks of Pochaev, faithful to the testa- 
ment of their God-bearing father and teacher, for 
almost a century after the appearance of the Unia 
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remained unshaken in Orthodoxy, despite the most 
desperate efforts and dangerous ploys used by its 
enemies to draw the Monastery of Pochaev into the 
Unia. 

Thanks to this, as we already know, of all the 
Uniate monasteries of Western Russia in the 18th 
and 19th centuries, only in the Monastery of 
Pochaev were the liturgical rites observed in a man- 
ner close to the typicons of the ancient Orthodox 
Church, which is why the other Basilians called di- 
vine services as performed at Pochaev schismatic. 
Furthermore, actual proof of this even in our times 
is the fact that, with the exception of the liturgicons 
and books of needs, the liturgical books printed at 
the former Pochaev Basilian Printery contain only 
insignificant differences from the corresponding 
Orthodox books, such as, for example, the 
horologion, octoechos, menaion, etc. Thus, the very 
enemies of Orthodoxy were unable utterly to eradi- 
cate what was sown through the prayer and labors 
of the venerable one. 

It is interesting that the labors of the Venerable 
Job on Mount Pochaev to confirm and defend Or- 
thodoxy (1604-1651) coincide exactly with the time 
when, in Eastern Russia, the Holy Trinity-St. Sergius 
Lavra, inspired by the spirit of its great founder, 
which was ever present in it, was saving Orthodoxy 
and the Russian land from the selfsame enemies and 
the henchmen of the Unia with whom the Vener- 
able Job was doing battle as abbot of Pochaev. And 
if it is impossible to doubt that the Venerable Job 
had the most circumstantial information concern- 
ing all that was happening at that time in Muscovy 
during the Time of Troubles (1608-1612), of the 
pretenders and the interregnum, one must agree ` 
that, as a true son of the Orthodox Church, with all 
the powers of his soul he sympathized with all that 
was then being done by and from the Lavra of St. 
Sergius, and if not in deed, then by his powerful 
prayer and the good desires of his heart he aided 
that upon which the power and greatness of the Rus- 
sian nation is now unshakably established, and with 
this, of course, all the Russian provinces, which com- 
prise a single, indivisible whole under the scepter of 
the sovereign of all Russia. 


Il 
THE INNER SPIRITUAL LIFE AND STRUGGLES 
OF SAINT JOB & OF JOSAPHAT 
& THEIR GLORIFICATIONS 


And if a man also strive 
for masteries, yet is he not 
crowned, except he strive 


lawfully” (II Tim. 2: 5) 


Behold the pellucid, starry night of southern 
Russia. Elevated hundreds of feet above the sur- 
rounding level plain, the Holy Mountain of Pochaev 
rests in the twilight, covered from top to bottom 
with age-old beeches, hornbeams and broad-leafed 
walnut trees. When they have finished their private 
rule of prayer, the monks of Pochaev have long since 
extinguished the fires in their little cells. Only the 
newly constructed Church of the Holy Trinity, white 
as snow, and containing the healing footprint and 
the miraculous icon of the Mother of God under its 
domes, stands welcoming on the very peak of the 
crag, as if watching over those who pray in it. And 
below, in the middle of the southern face of the 
mountain, on a nearly level space between the Holy 
Trinity Cathedral and the mountain’s foundations, 
Pochaev’s ancient wooden Church of the Dormi- 
tion of the Mother of God is sheltered, and across 
from it, directly in the crag, like a dark precipice 
yawns the deep cave well known to the hermits of 
Pochaev from time immemorial as the best refuge 
for feats of prayer and contemplation, far from the 

_tumult and threefold waves_of worldly vanity. 

But behold! the holy gates of the monastery are 
silently opening, and from them two men are issu- 
ing forth one after the other: the first, an-elder bent 
beneath the weight of years, but obviously hale and 
hearty, vested in the full monastic schema, with an 
abbatial staff in his hand, on which he leans, guid- 
ing his steps. The second is a young, modest monk 
in the usual monastic garb. Both of them are evi- 
dently going toward the Church of the Dormition, 
but while the young one pauses at the vestibule of 
the church, the elder moves with measured step to- 
ward the cave, and there is slowly swallowed up by 
its sepulchral gloom. 

These were the Venerable Job and his closest, 
most beloved disciple, Hieromonk Dositheus of the 


Monastery of Pochaev. The favorite of God de- 
scended into the cave, extending his hands before 
him, his head bent low, because the rocks hanging 
down above his back prevent him from standing 
upright. Then, having grasped with his hand a rock 
which stands like a column on the left-hand side 
within the cave, the venerable one stood erect in 
the cave, having thus wormed his way between rocks 
for a distance of about twelve feet. Here his blessed 
feet paused first on a little space about 28 inches 
square, at the head of which, if one turns to face the 
north, opens an empty space about 28 inches high, 
but irregular in shape. Despite the impenetrable 
darkness of the cave, the Venerable Job knows the 
lay of the cave perfectly well. This is why, extend- 
ing his left hand and leaning it against the afore- 
mentioned column, and simultaneously bowing his 
head because further on there is a dome in the rock 
like a baldachino, Job set his foot as upon a step, 
and moving forward, set foot in the largest (north- 
ern) recess in the cave. Here the favorite of God 
had many years before placed an excellent copy of 
the miraculous Pochaev Icon ona shelf in the stone, 
and now, without seeing it with his bodily eyes, but 
directing the gaze of his soul upon it, he falls pros- 
trate and begins to pray, as is his custom, profoundly, 
sincerely and with a pure heart. If we ourselves had 
the ability to watch the holy favorite of God while 
he was praying, we might see his threadbare schema 
part to reveal the coarse hairshirt he wore against 
his body, covered with blood from the cruel sores 
caused by the saint’s wearing iron chains against his 
flesh; we might see his feet, swollen from long stand- 
ing, until his flesh has fallen away from his bones in 
pieces, to which, as Dositheus writes, “his precious 
incorrupt relics, which lie in his shrine, bear wit- 
ness to this day.” Suddenly, an extraordinary, un- 
earthly light illumines the cave, and for the course 
of more than two hours issues forth from its depths 
and is reflected upon the church which stands op- 
posite, to the great terror and astonishment of 
Dositheus who, seeing all of this, could only fall to 
the ground, “overcome by such a strange sight”. 
“And if this cave of stone had a mouth,” we re- 
peat the words of Dositheus, “it might inform us 
how sometimes, at times after three days, at times 
after an entire week, he who had enclosed himself 
alone within it and was nurtured only with tears 
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shed from a pure heart, prayed for the good estate 
of the world which lies in darkness.” 

This is genuine Christian prayer, in nowise com- 
parable to prayers which Josaphat might have ut- 
tered “while flogging himself until he drew blood”, 
as his panegyrists boast of him. Firstly, as true be- 
lievers, we cannot fail to regard with prejudice the 
beating with which in general the Latino-Uniate 
ascetics love to accompany their feats of prayer. One 
may only consider prayer genuine which is made 

rom the depth of one’s soul, without any external 
diversion. From this such holy favorites of God as 
the Venerable Job also strove primarily to choose 
for their prayer solitary places which present no di- 
versions for weak human nature. And the Savior 
Himself among His most important instructions 
concerning prayer commands each of us: “But thou, 
when thou prayest. enter into thy room, and when 
thou hast shut thy door, pray to thy Father, Who is 
in secret; and thy Father, Who seeth in secret, shall 
reward thee openly” (Mt. 6: 6). What sort of con- 
centration has one who prays when, pouring forth 
his feelings before the Lord, he is at the same time 
trying to inflict wounds upon himself with an in- 
strument of well-known type? On the contrary, 
torture of this sort will certainly distract one’s 
thoughts from the Lord, and hence will render the 
prayer itself shallow and imperfect. One likewise 
cannot but agree that the so-called flagellation prac- 
ticed by the ascetics of the Western Church, as ad- 
mitted by the best of them, in many instances pro- 
duces in its practitioners, instead of the mortifica- 
tion of the flesh, a certain type of pleasure, a sort of 
languor, which prompts one to resort to flagella- 
tion not as to a salvific means of repentance, but 
more readily as a well-known way of inducing a plea- 
sure which is evidently totally contrary to the spirit 
of true Christian compunction and repentance. 

Secondly, listen to what Josaphat prays for while 
subjecting his body to flagellation: “While whip- 
ping himself,” writes one of his biographers, “he 
cried out: O Lord, uproot the schism and grant the 
Unia a crown!” And he did not forget this prayer 
even when he had become a bishop. This is a real 
Latino-Jesuit prayer, alien to any spirit of love and 
Christian condescension, a prayer all the more sin- 
ful and contrary to God in that Josaphat himself, 
even though he was a Latin of the Eastern Rite, had 
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to learn to pray with the mouth of the Holy Ortho- 
dox Church: “For the peace of the whole world, the 
good estate of the holy Churches of God, and the 
union of all...” But he obviously read more of the 
missals of the Latins than Orthodox service books, 
and hence, from the foremost of them became im- 
bued with the spirit of the Roman prayer: “May the 
Lord bring peace, preserve, unify and render hon- 
orable the Catholic Church, and with the pope make 
her the governor of the whole world [regere toto orbe 
terrarum)...”], etc. With what immense magnitude 
does the meek prayer of the Venerable Job breathe 
in comparison to all of this, for he did not even 
pray for the prosperity of the Orthodox Church, 
but only “for the good estate of the world which 
lieth in evil...” 

To the extent that the supplication of the Ven- 
erable Job is integral, holy and unselfish, his entire 
moral life in general is truly noble and full of divine 
wisdom. In this respect, one cannot but agree with 
Mr. Kuiish, that “the real sphere of the blessed fa- 
vorite of God was not administrative, not practical, 
but spiritual and ideal,” and although by dint of 
necessity he “did not avoid anything: he entered into 
contact with the families of the nobility when the 
needs of Orthodoxy or the interests of the monas- 
tery required this, and even appeared in court as a 
plaintiff when the heterodox (Firlei) had confiscated 
the monastery’s property,” yet he was primarily “great 
in his divine contemplation, and influenced men’s 
minds by the holiness of his own life.” This was the 
way Job was when he entered upon the monastic 
struggle at the age of ten, and this was how he re- 
mained until the end of his life. 

He always “comported himself as if he were the 
least in the midst of elders, as the most sinful in the 
midst of righteous men. Even when he happened 
to be a witness to such a sin as thievery, he felt only 
sympathy for the sinner. He helped him hide his 
shame before men, and only meekly reminded him 
of the account which each of us must render before 
God...” 

It is not surprising that after all of this “every- 
one feared [St. Job] as one who could penetrate the 
hidden secrets of the soul of his neighbor, and they 
loved him as an all-forgiving brother,” since “in his 
loving and meek soul, without doubt, the thought 
was always and everywhere present of Him Who 


came, not to be served, but to serve others...” 

In view of such circumstances it would be a di- 
rect, even unforgivable audacity to compare the 
blessed Job with Josaphat. Here we see the integral, 
noble nature in which every step, every movement 
of the soul, every activity keeps itself on the path of 
duty and righteousness, humility and brotherly love, 
from the age of reason to the grave. On the other 
hand, though Josaphat did possess certain virtues, 
which we will not try to reject, they were all inun- 
dated by his crude fanaticism, which lay precisely 
in the fact that he dichotomizes the human soul 
and, what is even more terrible, makes it evil, cruel 
and inhuman in the name of the most holy prin- 
ciples of faith and religion, of which, unfortunately, 
he has an erroneous understanding. 

Hence it is not surprising that the end of the 
one and the other were quite different. The Uniate 
Josaphat was murdered in the flower of his youth 
by a rebellious mob, while the Venerable Job reposed 
peacefully at one hundred years of age (on October 
28th, 1651), having earlier foretold his own end and 
served the divine liturgy on that very day, and been 
sincerely mourned by his orphaned brethren and 
all who knew and honored him. 

True, there were tears shed over the corpse of 
Josaphat, but they were tears of suffering and bitter 
curses on the part of his unfortunate victims, who 
filled the prisons and were beheaded in the hun- 
dreds because of the murder of the fanatic. 

Nevertheless, there may be perplexities now with 
regard to the question of the blessed glorification of 
the Venerable Job and the papal coronation of 
Josaphat. “Vengeance is Mine; I will repay, saith 
the Lord” (Rom. 12: 19). “Though the righteous 
be prevented with death, yet shall he be in rest; for 
the memorial thereof is immortal, because it is 
known with God, and with men” (Wis. 4: 7, 1). 
And one must possess very sick, weak eyes not so 
see the actions of the inscrutable judgments of the 
providence of God in the posthumous fate of the 
Venerable Job and of Josaphat. 

Of the canonization of Josaphat by the Latino- 
Uniate Church, the Uniates themselves relate that 
“At the request of the king and the Russian bishops, 
Uniates and Latins, after examining all the witnesses 
to the life, apostolic labors and miracles [sic!] of Saint 
Josaphat, Pope Urban VIII beatified him in 1643, 


and Pius IX numbered him among the holy ser- 
vants of God in 1867, declaring him patron of Rus- 
sia and Poland. 

“The body of Josaphat,” according to the words 
of the same writer, “rested in Polotsk (where he had 
been taken after his murder) until 1705. In that 
year, when Emperor Peter I threatened to have the 
corpse cremated, the Basilians of Polotsk had it re- 
moved from that city and entrusted it to Prince Carl 
Radziwill, Chancellor and Hetman of Lithuania, for 
safekeeping. The hetman transported it in his 
wagon-train throughout the remainder of the war, 
and when peace was declared, enshrined it in Byaly, 
at his estate on the Podlyasa. The Basilians expected 
that the remains would be restored to them, but 
Prince Radziwill would not permit them to be re- 
turned. Ultimately, he reached an agreement with 
them that they would be permitted to remove a 
single rib from the body, but that the rest of the 
body was to remain at Byaly, where they would be 
allowed to build a church and monastery of their 
rule. Relatives of Princes Chartorizhky and Sapieha 
protested against this. But the Radziwills, despite 
this, remained in possession of the relics. Not long 
afterward, however, Moscow removed them from 
the church in which they lay on an altar and, ac- 
cording to some accounts, took them away to an 
unknown place, or, according to others, ordered 
them buried in the crypt of the church, to conceal 
from the eyes of the faithful this most zealous and 
courageous defender of the Unia, which [Moscow] 
is striving to annihilate with all its powers.” 

If one limits oneself only to these testimonies 
concerning the posthumous fate of Josaphat, it is 
impossible not to see from them that it is men and 
men only who play an exclusive rôle in the case of 
his so-called glorification... While of what is most 
essential in the case of the glorification of true fa- 
vorites of God — the direct will of God for this, as 
well as of the miracles which comprise the most sub- 
stantive proof of the holiness of a blessed person — 
we either hear nothing, or hear only in passing. And 
there are indubitable bases for thinking that there 
has never been any such higher, heavenly volition, 
or any miracles wrought by Josaphat. “True,” we 
say in the words of the closest experts in Russian 
history, “Kulchinski, Josaphat’s biographer, and 
following him other Basilian writers, point to several 
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miracles allegedly performed by Josaphat after his 
death, yet not one of them is confirmed by any reli- 
able testimony, and they speak of them without 
adducing any proof, in the hope that a printed lie 
will receive the authority of the truth among the 
ignorant. The accounts of several miracles are so 
badly composed that they cannot withstand refuta- 

ion. They say, for example, that the body of 
Josaphat, which was cast into the Dvina at Vitebsk, 
floated on its own to Polotsk against the current of 
the river, or that when a certain gentlewoman, who 
was returning from Polotsk to Ushach, prayed to 
Josaphat, her mare, which had died on the road, 
was returned to life. 

But from the commission’s report on Josaphat’s 
murder, it is known that his body was cast into the 
Dvina, was removed three days later, formally iden- 
tified and examined in the castie, and then dis- 
patched by horse, along the course of the Dvina, to 
Poiotsk, for burial. This shows what sort of cre- 
dence one can place in Kulchinski and other zealots 
of the Unia like him! And if after the murder of 
Josaphat his body had performed anything in the 
least resembling a miracle, the examiners, the royal 
commissioners, as weil as zealous Catholics, would 
not have failed to declare this in the aforementioned 
decree, where they enumerate all the minute details 
relating to the murder of Josaphat, praise his false 
piety, supposed virtues and even the fact that he wore 
a hairshirt. 

Moreover, if such miracles had been manifested 
after the death of Josaphat, Pope Urban VIII him- 
self would have mentioned them in his bulla of be- 
atification, yet there is not the slightest hint of such 
miracles in it. We note also that, apart from 
Kulchinski and other Uniate and Latin writers who 
set down accounts of the miracles of Josaphat al- 
most two hundred years after his death, no popular 
tradition concerning them has been preserved, nor 
so much as a single written contemporary act (with 
the exception of the resurrection of the horse), nor 
any other historical proof at all. Consequently, all 
the legends of the Uniates and Roman Catholics 
concerning the supposed miracles of Josaphat are 
pure fabrications, the product of the fantasies of the 
Basilian monks who wished to assure the ignorant 
mob that the Unia had its own saints, and among 
them a wonder-worker. 
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With this purely pragmatic goal, the popes per- 
formed the beatification, and later the canonization 
of Josaphat “for the exaltation of the Unia”; and “the 
politics of the Polish government, the personal in- 
terests of the Uniate clergy, and the ignorance of 
the people recognized him as a saint and began to 
venerate and bless him as a genuine holy man.” 
What is surprising is that, in the fullness of time, 
the Lord finally raised up the zeal of the divinely 
chosen Russian people to put an end to the super- 
stition, by burying the embalmed remains of 
Josaphat in the ground, and thus, by His inscru- 
table judgments, by the hands of His elect He de- 
stroyed and annihilated what was, in and of itself, 
the creation of the sinful hands of man. 

We see exactly the opposite in the history of the 
glorification of the Venerable Job of Pochaev. The 
relics of the venerable one were uncovered not by 
human calculation or at men’s request, but by di- 
rect inspiration from on high. Afterwards, a multi- 
tude of miracles were wrought through the relics of 
the favorite of God. which were so completely dif- 
ferent from the “miracies” of Josaphat, that they not 
only took place, but have not ceased to take place 
even now, and each of them is fully documented as 
indubitable fact, often borne witness to not only by 
the testimony of eye-witnesses, but also by the judi- 
cial authorities, popular tradition, etc. Furthermore, 
in the history of the glorification of the holy favor- 
ites of God in general, one sees everywhere the un- 
doubted fact that the saints themselves carefully 
maintain the honor of their own blessed remains, 
and often reveal various miracles and signs in order 
to save them from disgrace. We read the same thing 
in the history of the posthumous miracles and signs 
of the Venerable Job. 

Thus, as we know, it was in 1711, when a cer- 
tain Wladislaw Kaminski from Bratslava, who was 
in Pochaev, mockingly expressed his doubt concern- 
ing the incorruption of the relics of the venerable 
one, that Job himself appeared to him in a dream, 
threatening him with his staff if he “dared to speak 
blasphemously of the saints of God...” It is even 
more remarkable that a similar miraculous sign was 
again manifested by the relics of Saint Job in 1737, 
when the Uniates had already seized control of the 
Lavra of Pochaev, in the person of a certain Lady 
Pontowski, her little son, and others. 


The question thus arises as to whether we see 
anything similar in the embalmed remains of 
Josaphat. If he were a genuine saint, could he really 
have failed to stand up for himself when “schismatic 
Moscow” buried his body in the earth and thus for- 
ever deprived him of his former honor and venera- 
tion? But such is precisely the fate of all unrighteous- 
ness, that it is never in a position to stand up for 
itself openly and with honor. On the contrary, holy 
Truth triumphs even where, apparently, one might 
expect its most complete destruction and disgrace. 

This is what happened also with the incorrupt 
remains of the Venerable Job. We already know that 
no sooner did the Uniates take possession of the 
Lavra of Pochaev (1721), than they immediately 
denied access to the relics of the venerable one and 
placed them behind a grill, terminating, for the time 
being, all contact with them. Yet this was only in 
the beginning. The Uniates had not managed to 
establish their control over Mount Pochaev when 
the Venerable Job again began to work various signs 
and wonders, which are of even greater interest to 
us in that they were recorded not by the Orthodox, 
but by the Uniates themselves. Consequently, al- 
though the Basilians of Pochaev, as we have seen, 
enclosed the relics of the venerable Job behind a 
. grill and glass, despite all of this they could not but 
accord him special respect. And we know that they, 


for example, indubitably recognized the incorrup- 


tion of his holy relics and even wrote openly of it in 
their own books. 

Furthermore, the Uniates never referred to Job 
as other than blogoslawiony, the blessed, which,.de- 
rived from the Latin word beatus, indicates in gen- 
eral a man of God who undoubtedly has been glori- 
fied from on high. There are also indubitable indi- 
cations that the Basilians of Pochaev possessed an 
icon of Saint Job, which they venerated, and as we 
have said, they even secretly celebrated services of 
supplication [molebny] before his relics, set up 
candles before them, etc. We are not speaking only 
of the high respect for the Venerable Job which be- 
gan among the Basilians of Pochaev, but that of the 
rest of the Uniates, by the end of the 18th century, 
especially during the time of the famous benefactor 
of the Lavra of Pochaev, Count Nicholas Potocki, 
the starosta of Kanev, so that in 1767 the Basilians 
even raised the question of the canonization of Saint 


Job with the pope, hoping to having him proclaimed 
a saint of their own Latino-Uniate church. 

But the true servants of God, who are glorified 
by the Lord Himself, do not need to have their ho- 
liness confirmed by heterodox authorities. Despite 
the Basilians’ unwavering confidence that the can- 
onization of Saint Job would take place, it was not, 
as it happened, forthcoming, because the pope, as 
we know, found the favorite of God to be too Or- 
thodox and decided not to introduce a “blatant schis- 
matic” into the Roman martyrologies, despite the 
significant amount of money donated for this pur- 
pose by Potocki. 

Now it is doubtless the turn of the successors of 
the former Uniates who have returned to Ortho- 
doxy within the boundaries of the Kingdom of Po- 
land, and those of like mind with them who are 
striving toward Orthodoxy in Carpatho-Russia and 
Galicia. They are all the more obliged by a fitting 
reverence for the memory of the Venerable Job, since 
he is their close compatriot and one of the foremost 
representatives of the Russian nation in the history 
and life of southwestern Rus’, to such an extent that 
the very enemies of Orthodoxy could not refuse him 
respect, even though this respect did not result in 
the desired canonization of the saint. 

In one passage in the Uniate service to the Ven- 
erable Job there is a remarkable Theotokion: “O 
Theotokos, who by thy birthgiving saved the three 
youths in the Babylonian furnace, by the supplica- 
tions of thy three favorites — our fathers Basil the 
Great, the blessed Josaphat, and Job — save us also 
from misfortunes.” Thus, at that time the Uniates 
placed the venerable Job on the same level as 
Josaphat. Now, when the place of Josaphat has been 
abolished, obviously Job alone remains for all the 
former Uniates, and we cannot say anything better 
to them in this instance than the words from the 
same Uniate service: “Come, ye councils of those 
who love the feasts of the Church! Assemble, ye 
choirs of the faithful! Make haste, ye people from 
the ends of Russia and Poland, and let us enter into 
the temple of the Lord, the house of the Mother of 
God. Let us draw forth water from the well-spring 
of healings, and let us worship in the place where 
the feet of the Virgin stood. And together let us all 
say to her: Show forth thine ancient mercies; de- 
fend thy holy place with companies of angels, 
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accepting as a mediator for us before thee thy blessed 
favorite [Job] Zhelezo; for he ever prayeth to the 
Lord in behalf of our souls.” 

And that the Orthodox inhabitants of the Dio- 
cese of Kholm & Warsaw might know that the ven- 
eration of Saint Job is for them not only a moral 
duty but also a legal obligation, we consider it nec- 
essary to reproduce here, in conclusion, the follow- 
ing decree which, without doubt, remains in force 
to the present time. One ought to remember only 
that this decree was written at a time when the Or- 
thedox inhabitants of the Kingdom of Poland were 
in hierarchal dependence upon the Archbishop of 
Volyn’. l 

“In the magazine of the Volyn’ Spiritual 
Consistory, 19th June 1833. 

“Heard: The proposal of His Grace Innocent, 
delivered to this Consistory on the 17th instant, of 
the following content: ‘From the tradition preserved 
among the people of this area and from written in- 
formation it is well known that among the ancient 
leaders of the Orthodox Monastery of Pochaev the 
venerable father Job Zhelezo, Abbot of Pochaev, was 
glorified by the particular struggles of a strict monas- 
tic life. His mortal remains were committed to the 
earth in 1651, only fifty years before the seizure of 
the Monastery of Pochaev by the Uniates, and eight 
years afterwards, on the 28th August 1659, after the 
venerable one had appeared several times briefly to 
the Orthodox Metropolitan of Kiev, Dionysius 
Balaban, as he slept, {the relics] were uncovered by 
this same metropolitan in a complete intact state, and 
over the intervening 182 years, in witness of the spe- 
cial grace imparted to him by the Lord God, they are 
preserved in one of the monastery churches here [at 
Pochaev}. And it is no less also well known that this 


precious surety of the ancient Orthodoxy of this re- 
gion, remaining for more than a century in the hands 
of those not of like mind with us, did not have in 
their eyes, as a constant, dire denouncer of their apos- 
tasy from the Faith of our forefathers, the value which 
their pious diligence customarily accorded objects 
venerated by them as holy. 

“Now, when merciful Providence has permit- 
ted, in the days of the blessed reign of our most 
devout monarch, Nicholas I, who tirelessly concerns 
himself with the dissemination and confirmation 
of true piety in our homeland, this Orthodox mon- 
astery, which is again returned to the bosom of our 
Church, to the joy and spiritual consolation of the 
Orthodox, the grateful memory of the ever-memo- 
rable planter of our ancient piety in this region, and 
his manifest, glorious sanctity, impose upon us the 
sacred duty of nurturing within the pious people 
reverent recollections of the exalted virtues of this 
righteous man. To this end, with the permission of 
the supreme government, henceforth, every year on 


-the 28th August, the uncovering of the relics of the 


venerable one will be solemnly celebrated in this 
monastery.’ 

“The Consistory, in order to bring this to gen- 
eral attention throughout this diocese, through the 
announcement by sacred ministers to their parish- 
ioners on Sundays and feastdays in their churches, 
is immediately circulating a fitting proclamation. 
We have ordered: On obtaining the signature of His 
Grace on the indicated proposal, for fitting imple- 
mentation, to send decrees from the Consistory to 
the ecclesiastical administrations, monasteries, and 
also the deans of the Kingdom of Poland and the 
District of Kremenets, and to inform the spiritual — 
council of the Lavra of Pochaev.” 


Translated from the Russian by the Reader Isaac E. Lambertsen, from Orthodoxy in the West of 
Russia, in Its Foremost Representatives, or the Patericon of Volynia & Pochaev, by Archpriest 
Andrew Khoinatsky (Moscow: D. I. Presnov Press, 1888), pp. 293-312. Copyright © 1996. 

All rights reserved by the translator. 
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THE TRIODIA OF THE VENERABLE JOSEPH 


Be it known that in the early printed versions 
of the Pentecostarion these triodia were ap- 
pointed to be chanted at the divine liturgy. The 
Greeks, however, chant them at compline in 
conjunction with the appropriate canon to the 
Theotokos, while at the liturgy they chant the 
odes of the festal canons, distributing them 
among the days of the week thus: on Sunday, 
Odes III and VI; on Monday, Ode I; on Tues- 
day, Ode IV; on Wednesday, Ode V; on Thurs- 
day, Ode VII; on Friday, Ode VII; and on Sat- 
urday, Ode IX. Therefore, following the Greek 
text, from which the Slavonic Pentecostarion 
has been translated and against which it has 
been corrected, we have not placed these triodia 
within the context of the Pentecostarion itself, 
so as not to violate the Greek text, but have 
placed them instead at the end of the book, to 
facilitate their chanting during compline in 
conjunction with the canon of the Theotokos. 
In this context, the odes of the canon of the 
Theotokos which coincide with the odes of the 
triodia are replaced by the corresponding odes 
of the triodia. Ai liturgy, the odes of the festal 
canons are chanted on the Beatitudes, as indi- 
cated above. 


AT COMPLINE ON MONDAY OF THE SECOND 
WEEK AFTER PASCHA 


Triodion, the acrostic whereof is: “Joseph 
hymneth thee”, in Tone I— 


Ove I 

Irmos: Thy victorious right arm hath in 
godly manner been glorified in strength; for 
as almighty, O Immortal One, it smote the 
adversary, fashioning anew the path of the 
deep for the Israelites. 

Let us chant unto God, for He is the Victor 
Who has defeated death by death, Who with 
Himself hath raised up the human race and 
most richly honored it with incorruption. 

Though Thou wast bound, as One Mighty 
Thou didst break asunder the bonds of death 
with strength; and releasing men from corrup- 
tion, thou didst raise up from hades those who 
hymned Thy might, O greatly Merciful One. 


Glory...: O compassionate Christ Who of 
Thine own will didst sojourn even in hades for 
the sake of me who lie in the grave of sin and 
in the pit of disobedience: Raising me up by 
Thy visitation, have mercy on me. 

Now & ever...: Beholding Christ risen from 
the dead in the flesh, O Theotokos, thou didst 
rejoice. Ask thou that He also give me tears of 
rejoicing, that I may thus find divine consola- 
tion, O pure one. 


Ope VIII 

Irmos: The children of israel in the fur- 
nace, shining more brightly than gold in a cru- 
cible in the beauty of their piety, said: Bless 
the Lord, all ye works of the Lord; hymn and 
exalt Him supremely for all ages! 

When Thou wast placed in the tomb, Thou 
didst abolish the curse by Thy Cross, O my 
Jesus Christ, and having cast down the dark 
kingdom of hades and risen from the dead, 
Thou didst raise up all creation with Thee; 
wherefore, we hymn Thee for all ages. 

When Thou didst ascend the Cross, the sun 
was extinguished, O Thou Who lovest man- 
kind; and when thou didst descend into hades, 
light shone forth upon the souls which were in 
darkness and were buried under bitter death; 
wherefore, we hymn thee for all ages. 

Glory...: Release me who am bound by the 
bonds of sin, O Christ my Savior, and shine 
upon me the divine radiance of repentance, de- 
livering men from everlasting darkness by 
Thine awesome arising, which we hymn for 
all ages. 

Now & ever...: Bearing in thine arms 
Christ Who was incarnate of thee, O Virgin, 
beseech Him now to accept me also, who have 
become lost in the trackless wastes of life 
through my countless offenses, though I am 
ever possessed of a slothful character. 


ODE IX 
Irmos: The bush which burnt with fire yet 
was not consumed showed forth an image of 
thy pure birthgiving. And now we pray that 
the furnace of temptations which rageth 
against us may be extinguished, that we may 
magnify thee unceasingly, O Theotokos. 
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Beholding Thee crucified between the 
thieves, O Word, Thou Sun of never-waning 
light, the sun was darkened, and the moun- 
tains and hills, the earth and the sea were 
shaken. Hades trembled, releasing the pris- 
oners it held, who hymn Thee. 

Thou didst show Thyself to be like a great 
sun when Thou didst descend beneath the 
earth, and Thou didst shine forth as an un- 
waning beacon from among the dead, all-glo- 
riously illumining the ends of the earth; where- 
fore, we unceasingly magnify Thee, O Bestower 
of life. 

O Jesus our Savior, Who destroyed death 
by Thy death and resurrected all who were 
held thereby, do Thou also raise me up who 
am in the uttermost pit of deadly passions and 
sins, for I cry unto Thee, O Thou Who lovest 
mankind. 

Glory...: Weeping, the myrrh-bearing 
women came very early to the tomb; and, find- 
ing Thee gone, they béheld an angel sitting 
before it, clad in garments of white, who cried: 
“The Lord hath arisen! Haste ye to announce 
His resurrection to His disciples!” 

Now & ever...: All creation doth marvel at 
the mystery of thy birthgiving which passeth 
understanding, O Mistress; for thou gavest 
birth to God Emmanuel, Who became man for 
our sake, and by His Cross destroyed the tyr- 
anny of death, O most immaculate one. 


AT COMPLINE ON TUESDAY OF THE SECOND 
WEEK AFTER PASCHA 


Triodion, the acrostic whereof is: “I, Joseph, 
chant unto God”, in Tone I— 


Ope I 

Irmos: See, O see ye that I am God, Who 
commanded Moses to lead the enslaved people 
of Israel in the wilderness, and saved them, in 
that I am mighty in power. 

Let us chant today unto the Lord, crying 
out to Him Who was crucified for our sake and 
hath brought low our primal foe, Who was 
placed in the tomb and hath brought life to 
the dead by His resurrection. 
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Holy is the Lord Who, as One Mighty, arose 
from the dead on the third day, Who appeared 
to the disciples in a divine manner and with 
ineffable joy filled their souls, which before had 
been filled with sorrow. 

Glory...: O unoriginate Word Who art 
equally enthroned with the unoriginate Fa- 
ther, Who wast crucified and reckoned among 
the dead, yet arose as One Mighty: Grant life 
to my soul which hath been slain by disobedi- 
ence. 

Now & ever...: O thy wonders! O the awe- 
some report of thee! For thou gavest birth in 
the flesh unto God, Who hath broken apart the 
bonds of death and delivered men from cor- 
ruption, O pure one who art full of the grace of 
God. 


Ope VIII 

Irmos: Him of Whom the angels and all 
the hosts of heaven stand in awe as their Cre- 
ator and Lord, hymn, ye priests; glorify, ye 
children; bless, ye people, and exalt Him su- 
premely for all ages! : 

All creation lamented Thy suffering, O 
Good One, and the sun grew dark when Thou 
didst set upon the Cross; but those who sat in 
darkness beheld a great light, hymning Thee, 
O Compassionate One. 

Hades trembled, beholding Thee arriving 
in it with Thy soul, O Christ King of all; and it 
surrendered the dead of ages past, who hymn 
Thy love for mankind. 

Glory...: Having arisen from the tomb, 
Thou didst appear to the godly women bear- 
ing spices, O Christ, and didst transform their 
lamentation into joy, in that Thou art the con- _ 
solation of all forever. 

Now & ever...: Beholding Him to Whom 
thou gavest birth risen from the dead, O Vir- 
gin Mary, thou didst show thyself to be full of 
joy. Him do thou therefore entreat, O pure one, 
that He utterly uproot all grief from our hearts. 


ODE IX 
Irmos: The radiant cloud upon which the 
unoriginate Master of all descended from 
heaven, like rain upon the fleece, and of whom 
He was incarnate, becoming man for our sake, 
let us all magnify as the pure Mother of God. 


When the wise thief beheld Thee crucified 
of Thine own will upon the Tree, he cried aloud: 
“Remember me, O Jesus, when Thou comest 
in Thy kingdom!”; and he became a resident 
of paradise, having been justified by faith 
alone. 

Seeing Thee among the dead, hades was 
mortified, O Savior, and surrendered the dead 
which he had swallowed of old; and they glo- 
rify Thine ineffable power, O Christ, and the 
surpassing kindness wherewith Thou hast 
saved us, O King of all. 

Glory...: The women bearing myrrh came 
to the tomb, and, beholding Thee, O Christ, 
risen from the grave, they were filled with 
great joy and announced to Thine apostles that 
Thou hadst arisen and appeared, resurrecting 
the whole world with Thee. 

Now & ever...; Beholding the never-wan- 
ing Light shining forth from among the dead, 
O pure one, filled with great joy thou didst 
rejoice with the all-holy disciples. With them 
ask thou for us forgiveness of our boundless 
transgressions, O Theotokos, thou helper of the 
faithful. 


AT COMPLINE ON WEDNESDAY OF THE 
SECOND WEEK AFTER PASCHA 


Triodion, the acrostic whereof is: “I, Joseph, 
do praise God”, in Tone I— 


Ope II 

irmos: To Christ God, the Son Who was 
begotten of the Father without corruption be- 
fore time began, and in latter times without 
seed became incarnate of the Virgin, let us cry 
aloud: O Lord Who liftest up our horn, holy 
art Thou! 

O Holy One of the saints, desiring to sanc- 
tify the world, Thou wast lifted up of Thine 
own will upon the Tree of the Cross, and wast 
slaughtered like a lamb; and with Thy benefi- 
cent blood Thou dost renew us who hymn Thee. 

The might of the enemy was taken away, 
death was made captive, and human nature, 
which had become corrupt, was made immor- 
tal when Thou didst die, O Christ Jesus; and 
the world hath been restored, crying aloud: 
Holy art Thou, O Lord! 


Glory...: “Be not now astonished!”, the 
angel cried out to the women; “Go ye right dili- 
gently, proclaiming to the sorrowful apostles 
the words of joy, that Christ, the Life and Res- 
urrection of all, hath arisen!” 

Now & ever...: O pure Virgin, thou hast 
been shown to be more exalted than the an- 
gels, having given flesh to God Who was cru- 
cified and buried, and hath poured forth in- 
corruption upon mortals. Him do thou beseech, 
that He save us who hymn thee. 


Ope VIII 

Irmos: The dew-bearing furnace presented 
an image of a supernatural wonder, for it did 
not consume the young men whom it had re- 
ceived, as the fire of the Godhead consumed 
not the Virgin’s womb which it had entered. 
Wherefore, chanting, let us sing: Let all cre- 
ation bless the Lord and exalt Him supremely 
for all ages! 

Uplifted in the flesh upon the Tree, Thou 
didst accept death of Thine own will. And, 
beholding Thee, the sun hid its rays, and the 
veil of the temple was rent in twain, O Al- 
mighty One. Wherefore, hymning Thee, we 
cry: Let all creation bless the Lord and exalt 
Him supremely forever! 

They who from of old sat in the shadow 
of death beheld Thee, the never-waning efful- 
gence, for when Thou didst descend among 
them with Thy soul, O Lord, they were freed 
from the everlasting bonds, hymning Thee 
with a loud voice, and saying: Let all cre- 
ation bless the bord and exalt Him su- 
premely forever! 

Glory...: The women who came early to 
the tomb beheld a radiant angel who said: “The 
Deliverer hath arisen! Why, therefore, do ye 
still imagine Him Who is alive to be among 
the dead? Full of joy, cry ye aloud: Let all cre- 
ation bless the Lord and exalt Him supremely 
forever! 

Now & ever...: Thy Son brought about the 
mortification of hades, O pure one, rising from 
the dead as He foretold. Him do thou entreat, 
that all be delivered from corrupting sin and 
torment who cry aloud with faith: Let all cre- 
ation bless the Lord and exalt Him supremely 
forever! 
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Ope IX 

Irmos: A strange and most glorious mys- 
tery do I behold: The cave is heaven; the Vir- 
gin, the throne of the cherubim; the manger, 
the place wherein lay Christ God, Whom naught 
can contain, Whom praising, we magnify. 

Healing the pangs of the first-created man, 
Thou didst experience pain, hanging upon the 
Tree of Thine own will, O Savior; and having 
set Thyself in the nethermost pit, Thou didst 
resurrect the dead whom death before had 
managed to swallow. 

When of old the choir of the apostles be- 
held Thee arisen, O Lord, they worshipped 
Thee with fear and joy; and Thou didst cry out 
to them: “Behold the fulfillment of My words! 
Be ye no longer sorrowful, but rejoice!” 

Having wrapped Thee in a winding-sheet, 
O Savior, the righteous Joseph lovingly placed 
Thee in a new tomb; and manifestly breaking 
the gates and bars of hades, Thou didst raise 
up the dead whom death before had managed 
to swallow. 

Glory...: The myrrh-bearing women re- 
joiced, hearing of the resurrection of Christ; 
wherefore, they cried out to the apostles, run- 
ning with all haste: “Behold, be no longer sor- 
rowful, but rejoice, for the Lord of all hath risen 
from the dead!” 

Now & ever...: O maiden, beholding Christ 
the Bridegroom wholly radiant in beauty be- 
yond compare, Who had issued forth in the 
flesh from the chamber of the sepulchre, thou 
wast filled with joy. Him do thou beseech, that 
He deliver us from corruption and torment. 


At CoMPLINE ON THURSDAY OF THE SEC- 
OND WEEK AFTER PASCHA 


Triodion, the acrostic whereof is: “Thy hymn- 
ody of Joseph”, in Tone I— 


Ope IV 
Irmos: Let the divinely eloquent Habbakuk 
stand with us on divine watch and show us 
the radiant angel, who clearly saith: “Today 
hath the salvation of the world been wrought, 
for Christ hath risen, in that He is almighty!” 
Thou wast brought unto death for us, the 
lowly, O Christ Thou life of all; and having 
made the kingdoms of hades captive, thou 
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didst recover the souls [of the dead] like sheep, 
resurrecting them with Thee, in that Thou art 
the mighty and omnipotent King. 

“Why seek ye Life among the dead?” the 
radiant angel who appeared at the tomb said 
to the women; “Come, behold the grave clothes 
lying empty, and haste ye to tell His disciples!” 

Glory...: Having been slain by the descent 
of Christ, hades, made utterly captive, surren- 
dered all the dead, and its insatiable belly was 
emptied by the omnipotent will of God, the 
King of all. 

Now & ever...: Jesus, the King of all, dwelt 
within thee, O pure Virgin, as in a most comely 
temple; and by His descent He destroyed the 
dark abode of hades, and as Almighty He rose 
from the dead, raising man up with Himself. 


Ope VIH 

Irmos: This is the appointed and holy day, 
the one king and lord of Sabbaths, the feast of 
feasts and solemnity of solemnities, whereon 
we bless Christ forever. 

Glory to Christ Who hath cast down the 
enemy and made hades captive by descending 
into it, and Who hath given life to the dead 
whom it had managed to swallow, who hymn 
Him forever! 

The radiant angel who appeared to the 
myrrh-bearing women cried aloud: “Behold the 
place where He was laid; and seeing Him Who 
by His own power hath made death and hades 
captive, seek ye no longer Life among the dead!” 

Glory...: Hell was embittered, meeting 
Thee below, O Word; and, unable to withstand 
Thee, at Thy command it quickly surrendered 
the dead whom it had swallowed, who together 
hymn Thy dominion. 

Now & ever...: O Virgin, thou didst behold 
the Word to Whom thou ineffably gavest birth 
in the flesh risen from the dead, and didst fill 
thy soul with joy, O pure one, hymning His 
descent [into hades] for all ages. 


Ope IX 
Irmos: Shine, O shine, thou new Jerusa- 
lem, for the glory of the Lord hath shone upon 
thee! Dance now and be glad, O Sion! And do 
adorn thyself, O pure Theotokos, for the res- 
urrection of thine Offspring. 


As the Creator of the hours and days, O 
Deliverer, on the appointed day, at the sixth 
hour, Thou didst endure mockery and cruci- 
fixion, O Compassionate One, that Thou 
mightest lift our reproach and reconcile us with 
the Father. 

Hades met Thee with groaning, O Deliv- 
erer, and quickly released the prisoners it had 
held, who with divine voices hymn thy power 
which passeth understanding, O Word, and 
Thine awesome condescension. 

Glory...: Very early the women came with 
haste bearing myrrh, to anoint Thine all-pure 
body; and the incorporeal one said unto them: 
“The Author of life hath arisen! Be ye filled 
with joy divine!” 

Now & ever...: O all-immaculate one, who 
gavest birth to the Light Who shineth forth 
amid the darkness and shadow of death, thou 
didst behold Him shine forth from among the 
dead, and joining chorus with all the myrrh- 
bearing women thou didst glorify Him. 


At CoMPLINE ON FRIDAY EVENING OF THE 
SECOND WEEK AFTER PASCHA 


Triodion, the acrostic whereof is: “Glory be to 
God! Amen.”, in tone I— 


ODE V 

Irmos: Shine forth thy radiant and ever- 
lasting light upon us who rise early unto the 
judgments of Thy commandments, O Master 
Christ our God, Who lovest mankind. 

The assembly of the Jews crucified Thee, 
the Long-suffering One, O Word, yet by Thy 
crucifixion Thou didst save the countless as- 
sembly of all the nations, O Christ our God 
Who lovest mankind. 

Thou didst not disturb the seals on the 
stone by Thy resurrection, just as at Thy na- 
tivity Thou didst not break the maidenhead of 
the Virgin who gave Thee birth, O Christ our 
God. 

Glory...: Strangely beholding the incorpo- 
real one who was divinely radiant, the women, 
filled with awe, heard [him say]: “Weep not! 
The Lord is risen!” 

Now & ever...: O all-pure one, thou gavest 
birth to the holy Lord of hosts Who hath emp- 
tied the kingdoms of hades, hath arisen and 
with Himself raised our human substance. 


Ope VIII 

Irmos: Christ God, Who saved the chant- 
ing children in the furnace and transformed 
the raging flames into dew, hymn ye and exalt 
supremely for all ages! 

Hymn ye Christ God, Who was crucified of 
His own will, was laid in a tomb and hath abol- 
ished the dominion of death, and exalt Him 
supremely forever! 

Rising from the tomb, Thou didst appear 
first to the women, O Christ, sending them as 
heralds to the apostles; wherefore, we praise 
Thee for all ages. 

Having destroyed the power of death by 
Thy might, O Compassionate One, as King 
Thou didst empty the kingdoms of hades; 
wherefore, we praise Thee for all ages. 

Glory...: Having arisen, Thou didst say 
unto the disciples: “Make haste to proclaim My 
power throughout all the world, doing away 
with the darkness of polytheism with the light 
of truth!” : 

Now & ever...: In that thou art more ex- 
alted than the heavens, higher than the cheru- 
bim and more honorable than all creation, O 
most holy Virgin, pray thou for those who ever 
glorify thee with faith. 


Ope IX 

Irmos: O ye faithful, let us magnify the 
Theotokos, the ever-flowing, life-receiving 
fountain, the light-bearing lamp of grace, the 
animate temple, the all-pure tabernacle which 
is more spacious than heaven and earth. 

All the earth rejoiceth today! Let the clouds 
let gladness fall! For the Lord of glory, Who 
was crucified on the Tree, hath arisen, freeing 
us mortals from corruption and enlightening 
us with incorruption, in that He is full of 
lovingkindness. 

The angel who in the tomb shone forth with 
radiance answered the sacred women who in 
tears were bearing myrrh: “Why seek ye Him 
Who is alive among the dead? He is risen, il- 
lumining all things!” 

Glory...: The radiant resurrection of our 
God, which by the Spirit illumineth the faith- 
ful more brightly than the rays of the sun, doth 
enlighten all forever and guide them to salva- 
tion. We celebrate it with pure minds. 


= I56-= 


Now & ever...: O Theotokos who gavest 
birth to eternal Life, grant life unto us who 
have been slain by our falls into sin. Haste 
thou to do this, guiding-us to the true Life, 
that we may ever bless thee with faith. 


AT COMPLINE ON SATURDAY EVENING OF 
THE SECOND WEEK AFTER PASCHA 


Tetraédion, the acrostic whereof is: “I chant 
my first hymnody”, in Tone I— 


Ope VI 

Irmos: The uttermost abyss hath sur- 
rounded us, and there is none to deliver us. 
We are accounted as lambs for the slaughter. 
Save Thy people, O our God, for Thou art the 
strength and correction of the weak! 

The iniquitous Jews nailed Thee, the Long- 
suffering One, to the Cross, and the sun and 
the moon, beholding their audacity, straight- 
way hid their light; but the dead, rising up, 
hymned Thee, O Christ. 

Let the mountains drop forth sweetness 
today, and let the people rejoice; for Christ hath 
risen on the third day, releasing mortals from 
pain. Wherefore, O ye faithful, together let us 
all offer praise unto Him. 

Glory...: When the divinely wise women 
went at dawn to Thy tomb, they beheld an 
angel, who announced Thy radiant resurrec- 
tion unto them and proclaimed: “Why do ye 
now bring myrrh to One Who is alive?” 

Now & ever...: [Christ] was born without 
harming thy womb, O pure one, as was His 
good pleasure; and without breaking the seals 
on the tomb, He arose as He desired: for He 
accomplisheth all good things, in that He is 
the Bestower of life and almighty. 


Ope VII 

Irmos: O Theotokos, we, the faithful, per- 
ceive thee to be a noetic furnace; for, as the 
supremely Exalted One saved the three 
youths, in thy womb the praised and most glo- 
rious God of our fathers wholly renewed the 
world. 

Crucified with the two thieves, given vin- 
egar to drink, and subjected to abuse for our 
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sake O long-suffering Master, Thou didst en- 
dure all these things willingly, and didst arise 
on the third day, O all-praised and all-glori- 
fied God of our fathers. 

Joseph took Thine all-pure body down from 
the Tree and, lovingly providing burial for it, 
he kissed it with love, and, rejoicing, cried out 
to Thee: O all-praised God of our fathers, 
blessed art Thou! 

Glory...: “Why seek ye the Living among 
the dead?” said the angel who appeared to the 
weeping women; “Why do ye offer [Him] 
myrrh? Go, rather, and say unto His disciples: 
Christ Who died hath arisen! Hide yourselves 


-no longer!” 


Now & ever...: Thou alone among women 
art full of grace, for at the cry of the archangel 
thou didst joyously give birth to the Bestower 
of joy. Wherefore, we honor thee and cry out 
to thy Son: O all-praised God of our fathers, 
blessed art Thou! 


Ope VIII 

Irmos: The children of Israel in the fur- 
nace, shining more brightly than gold in a cru- 
cible in the beauty of their piety, said: Bless 
the Lord, all ye works of the Lord; hymn and 
exalt Him supremely for all ages! 

The Jews, a people who before were dis- 
obedient, took Thee and, filled with envy, cru- 
elly bore Thee to the Cross, unwilling to chant 
unto Thee: Bless the Lord, all ye works of the 
Lord! Hymn and exalt Him supremely forever! 

Having requested [Christ’s] body, Joseph 
kissed it lovingly and laid it in a sepulchre as 
dead; but [the Savior] broke asunder all the 
keys of death, its bars and gates, and arose on 
the third day. 

Glory...: In that Thou art the noetic myrrh, 
the choir of women came very early to anoint 
Thy body; and they found an angel, who cried 
aloud unto them: Hymn the Lord, all ye works 
of the Lord, and exalt Him supremely forever! 

Now & ever...: Thou gavest birth to the 
Son Who is immutable in His divine essence, 
O blessed Mary, even though He hath appeared 
in the flesh for our sake, as was His good plea- 
sure. To Him let us cry aloud: 

Hymn the Lord, all ye works of the Lord, 
and exalt Him supremely forever! 


ODE IX 

Irmos: The bush which burnt with fire yet 
was not consumed showed forth an image of 
thy pure birthgiving. And now we pray that 
the furnace of temptations which rageth 
against us may be extinguished, that we may 
magnify thee unceasingly, O Theotokos. 

Thy feet were affixed to the Tree of the 
Cross, O Lord and Master, and Thou didst 
draw all the nations to understanding; Thou 
didst open paradise, which our first parents 
closed of old by eating of the tree. Wherefore, 
we all magnify Thee. 

The noble Joseph and Nicodemus placed 
Thee, the Bestower and Author of life, in a pit 
and provided Thee with all the needful grave- 
clothes as one dead; and the assembly of 
women, having tended Thy body with them, 
lamenting piteously magnified Thee in godly 
manner. 

Glory...: O Savior Who alone art compas- 
sionate, my consolation and confirmation, 
Thou hast been wholly the enlightenment and 
desire of all who piously celebrate Thy holy 
resurrection on the third day; wherefore, we 
all magnify Thee. 

Now & ever...: Of His own will the most 
Perfect One truly took noetic and animate flesh 
of thy womb, O most immaculate one; and He 
sitteth in the heavens on the Father’s throne, 
from whence He shall come again. 


AT COMPLINE ON MONDAY OF THE THIRD 
WEEK AFTER PASCHA 


Triodion, the acrostic whereof is: “Joseph 
chanteth these [hymns]”, in Tone II— 


Ope I 
Irmos: Come, ye people, let us chant a hymn 
to Christ God, Who divided the sea and guided 
the people whom He had led forth from the 
bondage of Egypt, for He hath been glorified. 
Having been suspended upon the Cross of 
Thine own will, O Christ, Thou didst destroy 


the mighty kingdoms of hades and didst boldly 
lead forth the prisoners of ages past. 

“Come ye,” the angel said to the myrrh- 
bearing women, “and, having beheld the place 
where lay the Lord of all, proclaim His resur- 
rection to His disciples!” 

Glory...: Of old, the righteous Joseph 
placed in a new tomb Thee Who by Thy resur- 
rection hast refashioned human nature, which 
had become corrupt, O Bestower of life. 

Now & ever...: Thou didst behold Christ, 
the Sun of righteousness, risen from the dead, 
O thou who art full of the grace of God. Him 
do thou beseech, that He enlighten the hearts 
of all who hymn thee. 


Ope VIII 

Irmos: God, Who descended into the fiery 
furnace for the Hebrew children and trans- 
formed the flame into dew, hymn ye as Lord, 
O ye works, and exalt Him supremely for all 
ages! 

Let us glorify the Lord Who was lifted up 
upon the Cross and buried in the flesh of His 
own will, Who broke down the iron gates and 
bars of hades, and rose again in glory on the 
third day. 

Let heaven rejoice and let the earth and 
men be glad! Christ hath risen and appeared 
to His disciples; and, abiding with them, He 
hath filled their hearts with gladness. 

The Bestower of life announceth joy to the 
weeping women, who touched His sacred feet, 
at whose sound Eve, our first mother, was filled 
with fear of old in paradise. 

Glory...: Let us glorify the one God in three 
Hypostases but a single essence — the Father, 
the Word and the upright and divine Spirit, 
— saying: Hymn ye the Lord and exalt Him 
supremely forever! 

Now & ever...: Let us hymn the Mother of 
God with sacred voices as the one who is mani- 
festly more holy than the ranks on high, the 
divine bridge leading men to the heavenly 
choirs. 


The Triodia of Joseph, which are provided throughout the period of the Pentecostarion, will be 
continued in subsequent issues of Living Orthodoxy. 
Translated by Reader Isaac Lambertsen. Translation ©1998. All rights reserved. 
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